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Notes on the Rūpa Section of the 
Pañcaskandhakavibhāṣā

Jowita Kramer
(University of Munich)

Th i s p ap e r fo cu s e s on t h e s e c t i on on “ma t t e r ” (r ū p a) i n S t h i r ama t i’s 
Pañcaskandhakavibhāṣā and its root text,Vasubandhu’sPañcaskandhaka, providing an
overviewofthecontentsandcomparingthePañcaskandhaka(vibhāṣā)’spositionswithparallel
explanations found in theAbhidharmakośabhāṣya, theAbhidharmasamuccaya, and the
Abhidharmasamuccayabhāṣya.1Moreover, twoother commentaries on thePañcaskandhaka
havebeenconsulted,thePañcaskandhavivaraṇaandthePañcaskandhabhāṣya,bothavailable
onlyintheirTibetantranslations.Thelatter twoworkshavebeenaccountedfor inthepresent
studywhenevertheirdoctrinalstandpointsdifferfromSthiramatiorwhentheyappearrelevant
forotherreasons.

Sthiramati openshis commentaryon the “heapofmatter” (rūpaskandha)with the
statement that it is impossible to determine the “ownexistence” (svabhāva) of the skandhas
due to their lackof a svabhāva.But, according toSthiramati, it is possible to expose the
basis [of their designation] (upādāna),which in the caseof rūpaskandha is rūpa.2Therefore,
in thenext passageof the text a detaileddefinitionof the constituents of rūpa is given.The
Pañca skandhaka describes rūpa as the four basic elements (mahābhūta) and thematter that
is dependent (upādāya) on them.3 In his commentarySthiramati first provides a numberof
argumentsexplainingthetermmahābhūta:4Theelementsarequalifiedasmahā-because1)they
are “coarse” (audārika) serving as thebasis for (subtle) dependentmatter, 2) they arepresent
(as solidity etc.) in all aggregationsofvisiblematter etc., and3) they areofgreat importance
for the compositionofmatter.Moreover, the four are referred to asbhūta since1) they come
intoexistenceinthisorthatappearancewhenthedifferentkindsofdependentmatterariseand
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2) theyhaveneverbeennon-existent in thebeginninglesssaṃsāra. Incontrast toSthiramati’s
commentary,thePañcaskandhavivaraṇaandthePañcaskandhabhāṣyarelatethe“greatness”of
themahābhūtastothedestructionofthedifferentrealmsoftheworld.5TheVivaraṇaexplains
that thedestructionby fire reaches up to the realms corresponding to the firstdhyāna, the
destructionbywateruptotheseconddhyāna,andthedestructionbywinduptothethird.6The
Bhāṣyaassignsthefirstdestruction(uptothefirstdhyāna) towaterandthesecond(uptothe
seconddhyāna)tofire.Inaddition,itconnectsthefirstdestructionwithdesire(rāga),thesecond
withhatred(dveṣa)andthethirdwithdelusion(moha).7

All threePañcaskandhaka commentaries provide arguments aiming toprove that space
(ākāśa)isnottoberegardedasanadditionalbasicelement.Sthiramati’smainassumptionisthat
spaceisnothingotherthanthemerenon-existenceofimpenetrable(sapratigha)rūpa,whereas
theVivaraṇa focuses on the idea that, contrary to themahābhūtas, spacedoesnot benefit or
harmlivingbeingsand,beingpermanent,itisnottheresultorcauseofanything.8TheBhāṣya
onlymentionsthatincontrasttothemahābhūtasspaceisnotsubjectedtotheprocessofarising
andceasing.9

In connectionwith the explanationofmatter dependent on themahābhūtas,Sthiramati
mentionsfivekindsofhowmatterderivedfromtheelements(bhautika)isdependentonthem:
generating (janana), basis [of change] (niśraya), continuity (pratiṣṭha), support (upastambha),
andnourishing(bṛṃhaṇa).10Thefirstofthesefiveindicatesthatderivedmattercouldnotarise
without the existenceof themahābhūtas.11The fact that themahābhūtas are thebasis of the
matterderivedfromthemmeans,accordingtoSthiramati,thatdependentmatterchangesinthe
samemomentastheelementschange.12Aslongastheelementsareproducedinacertaincon-
tinuum,theseriesofderivedmatterwillnotbeinterrupted—thisisthemeaningofthethirdkind
ofdependence,“continuity”.13Thedependenceconsistingin“support”indicatesthatdependent
matterdoesnotceasetoexistbythepowerofthemahābhūtas.14“Nourishing”pointstothefact
thatdependentmattercanonlyincreaseifthemahā bhūtasitdependsongrow.15

Thedefinitions of the fourmahābhūtas givenbySthiramati (in accordancewithVasu-
bandhu)inthefollowingsectionofthePañcaskandhakavibhāṣācloselyresembletheexplana-
tionsoftheAbhidharmasamuccayaandtheAbhidharmakośabhāṣya.Solidity(khakkhaṭatva)is
saidtobethenatureofearth,fluidity(sneha)thenatureofwater,heat(ūṣmā)thenatureoffire,
and lightnessandmotion (laghusamudīraṇatva) thenatureofwind.16The respectiveactivities
ofthefourmahābhūtasaresupport(dhṛti),cohesion(saṃgraha),ripening(pakti),andshifting
(vyūhana).17

All threePañcaskandhaka commentaries provide examples of how thepresenceof
the four elements in certain objects canbe inferred.18 In this contextSthiramati explains that
the existenceofwater,fire and air in a solid object like for instance a stone is obvious from
its cohesion, its dryness (pakti;Tib. skam pa), and its ability to bemoved.Remarkably, the
Pañcaskandhabhāṣyaarguesdifferentlywithregardtothepresenceoffireinastoneadducing
itfromtheappearanceofsparkswhentwostonescollide.Thefactthatwater(as“normal”water,
notasabasicelement)alsocontainstheelementsearth,fireandwindisdeduciblefromitsca-
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pacitytosupportapieceofwood,fromthefactthatleavesetc.rotinitandthatitcanbewarm,19
andfromthewater’sabilitytoflow.Thepresenceoftheotherthreeelementsinaburningfireis
evidentfromthestability,20coherence,andthemotionoftheflames.Andfinally,windconsists
ofall fourelementsbecause it isable tosupport, for instance, leaves,22doesnotdisperse,and
driesclothes.

In addition to the examplesof the simultaneousoccurrenceof all fourmahābhūtas the
PañcaskandhabhāṣyaquotesapassagefromtheGarbhāvakrāntisūtrathatdiscussestheresults
ofoneof themahābhūtasnotbeingpresent inanembryo:22 If thewaterelement ismissing it
driesupordisperseslikeflourorashes.Iftheearthelementisnotpresentitflowsoutlikeoil.
Ifthereisnofireelementitbecomesrottenandwithoutthewindelementitdoesnotincreaseor
develop.

In thesectiononmatterdependenton thebasicelements,Sthiramatiexplains themean-
ingofpellucidmatter (rūpaprasāda),which is thenatureof thefivematerialsensefaculties.23
Hegivestheexampleofimagesbeingreflectedinaclearmirrororinavesselfilledwithwater.
Inthesamewaythepellucidmatterofthefivesensefacultiesreflectstheirobjects.24Sthiramati
mentionsinthiscontextthatfaith(śraddhā)isalsoconsideredasprasāda,butitistobedistin-
guishedfromtheindriyasasitdoesnothavematter(rūpa)foritsnature.25

It isworth investigating the subsequent passageof thePañcaskandhakavibhāṣāwhich
definestheobjectsofeachsensefacultyindetail,insofarasitrevealsinterestingdissimilarities
betweenthePañcaskandhakavibhāṣā,theAbhidharmakośabhāṣya,andtheAbhidharmasamuc-
caya.Firstofall,theobjectofthesenseofsightisdiscussed.ThePañcaskandhakaassignsthree
differentcategoriestothevisible(rūpa):colour(varṇa),shape(saṃsthāna),andrepresentation
(vijñapti).26AllthreecategoriesarementionedintheparalleldescriptionfoundintheAbhidhar-
masamuccaya,whereas theAbhidharmakośabhāṣya only points outvarṇa and saṃsthāna as
partsof thevisibleandobviouslyplaces thebodilyvijñapti (kāyavijñapti)undersaṃsthāna.27
Whengoing intodetails thePañcaskandhakavibhāṣā, theAbhidharmasa mucca ya, and the
Abhidharmakośabhāṣya agreeon four kinds of colour and eight kindsof shape.28But they
disagreeonthequestionwhetherentitieslikeacloud,smoke,orthesunlightaretobeclassified
asseparatecategories,orwhether theyarealready included in thecategoriesofcolourandof
shape.InthiscontextAKBh6,12mentionseightadditionalentities:cloud(abh ra),smoke(dhūma),
dust (rajas),mist (mahikā), shade (chāyā), sunlight (ātapa), (other) light (āloka), anddarkness
(andhakāra).IntheAbhidharmasamuccayaspace(abhyavakāśa),vijñapti,andthesky(nabhas)
aswellastwofurthershapes,namelyfine(rdul phra mo)andrough(rags pa)shape,areadded
totheeightentitiesmentionedintheAbhidharmakośabhāṣya.29Sthiramatiliststheentitiesfrom
abhratonabhas(omittingvijñapti,whichhementionsinanothersection),butherejectsthemas
separateconstituentsdifferentfromcolourandshape.Hearguesthatclouds,smokeetc.areei-
therincludedinthecategorysaṃsthānaincasetheyarelimitedorinthecategoryvarṇaincase
theyarenot.30Incontrast,thePañcaskandhavivaraṇaandthePañcaskandhabhāṣyalistthead-
ditionalitemswithoutpointingouttheircontroversialnature.ThePañcaskandhavivaraṇamen-
tionsabhratonabhas(omittingabhyavakāśaandvijñapti),thePañcaskandhabhāṣyaincludes
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thesamelistasthePañcaskandhakavibhāṣā(i.e.abhratonabhas,omittingvijñapti)andadds
briefexplanationsofsomeofthetencategories.31

WhilethePañcaskandhakamentionsvijñaptiasathirdkindofvisiblerūpabesidecolour
and shape, theAbhidharmakośabhāṣya includes thedefinitionofvijñapti in another context,
namelyinthefourthchapter,whichdealswiththetopic“karma”.TheAbhidharmasamuccaya
mentionsvijñaptiasoneofthe25categoriesformingvisiblematter,butitdoesnotcharacterize
thematterofvijñaptiinmoredetail.Sthiramatidescribesvijñaptiasabodilyshapethatarises
fromamindwhichhas this shape as its object and that is calledvijñapti because it “makes
known”themind(i.e.theintention)bywhichithasbeenaroused.32Theexaminationofvijñapti
presented in thePañcaskandhakavibhāṣā and theAbhidharmakośabhāṣya shows that there
wasadisputeover the characterizationof thebodilyvijñapti (kāyavijñapti)within thediffer-
enttraditions.Thisdiscussionwasrelatedtothegeneralquestionofwhethershape(saṃsthāna)
wastoberegardedasarealentity(dravya),inthesamewayasvarṇa,orasadesignationforan
accumulationofcolouratomsarrangedinacertainmanner.33Thefirstview(i.e.saṃsthānabe-
ingdravyasat)washeldbytheVaibhāṣikas,whoconsideredkāyavijñaptitobeakindofshape
andthereforearealentity.34Theyclassifiedkāyavijñaptiasshapewithouttherebeingcolour.35
TheoppositeviewwastakenbytheSautrāntikas,whomaintainedthatsaṃsthānawasamere
designationandthatkāyavijñaptiwasshapenotexistingasarealentity.36Asimilarpositionis
heldbySthiramati in thePañcaskandhakavibhāṣā.Healsoexplains thatshapedoesnotexist
asanentityandarguesthatthisisevidentforexamplefromthefactthattherearenodifferently
shapedatomsinthesamewayasthereareatomsofvariouscolours.Thereforethereareforin-
stancenolong-shapedatomsinanaccumulationofatomshavingalongshape.37Sthiramatitakes
shapetoexistasameredesignationandnottoconstitutevijñapti,whichhecharacterizesas“the
uninterruptedarisingofthecontinuumofthebodyatadifferentplace”causedbyanintention
(and“makingknown”thisintentiontoothers).38Remarkably,Sthiramatiaddsthataccordingto
ultimatereality(paramārthatas)varṇa—inthesamewayassaṃsthāna—isnottheobjectofthe
facultyofseeing.Hearguesthat this isduetothefact thatperception(vijñāna)doesnothave
anyouterobjects,becausetheexistenceofcolouratoms,likethatofshape,isnotpossiblefrom
theviewpointofthatlevel.39ThisremarkbySthiramatiisoneoftheveryfewstatementsinthe
Pañcaskandhakavibhāṣāpointingtothedoctrineof“representationonly”(vijñaptimātratā).

The classificationsof sound (śabda), theobject of the faculty of hearing, differ in the
Pañcaskandhaka(vibhāṣā), theAbhidharmasamuccaya, and theAbhidharmakośabhāṣya. In
thiscontextitbecomesobviousthatVasubandhuandSthiramatididinsomecasesneitherfol-
lowthetraditionoftheAbhidharmasamuccayanorthatoftheAbhidharmakośabhāṣya.Allfour
textsagreeontwokindsofsound:40

1.thesoundcausedbythebasicelements(mahābhūtahetuka)thatareappropriated
(upātta)

2.thesoundcausedbythebasicelementsthatarenotappropriated(anupātta)
The f i rst k ind of sound is ident i f ied as the sound of the voice (vāc) in the

Pañcaskandhakavibhāṣā,theAbhidharmakośabhāṣya,andtheAbhidharmasamuccayabhāṣya.
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ThePañcaskandhakavibhāṣā and theAbhidharmakośabhāṣya additionallymention the
soundof the (clapping) hand (hasta).The sound that is not appropriated is, according to
thePañcaskandhakavibhāṣā and theAbhidharmakośabhāṣya, the soundof thewind
(vāyu), of the trees (vanaspati), or of the river (nadī).41The categorizationof the remaining
types of sound appears to havebeen controversial.TheAbhidharmasamuccaya and the
Pañcaskandhaka distinguish a third categoryof sound: the sound that is both,upātta and
anupātta.42As an example for this kindof sound theAbhidharmasamuccayabhāṣya and the
Pañcaskandhakavibhāṣāmention the soundof a hand and a drum (mṛdaṅga) (i.e. a hand
hittingadrum).43Remarkably,thisclassofsoundisrejectedintheAbhidharmakośabhāṣyaas
aseparatecategory.Thereitisstatedthat“others”(apare)saythatasoundcanbeappropriated
andnot appropriated at the same time, but this is not accepted, as it is not admitted that one
atomisbasedontwotetradsofthebasicelements(i.e.thefourbasicelementsofthehandand
the four basic elements of thedrum).44This rejectionof the sound that is both, appropriated
andnotappropriated,intheAbhidharmakośabhāṣyaisremarkableinsofarastheauthorofthe
Abhidharmakośabhāṣya isgenerallyacceptedtobeidenticaltothatofthePañcaskandhaka.45
What ismore, twootherkindsof soundmentioned in theAbhidharmakośabhāṣya are absent
inthePañcaskandhaka.InAKBh6,22theclassofsoundsoflivingbeings(sattva)and,finally,
thesoundsnotbelonging to livingbeingsare listedadditionally.Thefirstof these twoclasses
refers to the representationof speech (vāgvijñapti), the second is described as including all
other kindsof sound.46TheAbhidharmakośabhāṣya adds that all four of thementioned
sounds canbepleasant (manojña) or unpleasant (amanojña),whichmakes a total of eight
different categories of sound.47 In contrast, theAbhidharmasamuccaya lists five additional
classes of soundbesides the two categoriesmentioned above.They include soundsknown in
theworld (lokaprasiddha), i.e. common talk (laukikabhāṣā), soundsproducedby the siddhas
(siddhopanīta),fabricated(parikalpita)sounds,andsoundsbelongingtothecommonpracticeof
theĀryas(āryavyāvahārika)ortothecommonpracticeofthenon-Āryas(anāryavyāvahārika).48
All these sounds canbenot onlypleasant or unpleasant, as indicated in the explanationof
theAbhidharmakośabhāṣyamentioned above, but alsoneutral.49ThePañcaskandhabhāṣya
lists only the threekinds of soundsmentioned in thePañcaskandhakavibhāṣā,whereas the
third commentaryon thePañcaskandhaka, thePañcaskandhavivaraṇa, additionally provides
explanationsofthesamefivesoundclassesasthoseappearingintheAbhidharmasamuccaya.50

ThesectionsonsmellandtasteconsistofonlythreelinesinthePañcaskandhakavibhāṣā.
Nevertheless they are noteworthy as they differ from the respective passages in the
Abhidharmasamuccaya and theAbhidharmakośabhāṣya.The lattermentions four types
of smell: good (su-) andbad smell (durgandha)which canbothbe either constant (sama) or
inconstant(viṣama). It isadded,however, that in theśāstra (i.e. in thePrakaraṇa) threekinds
of smell are taught: good, bad, andneutral (sama).51An almost identical statement ismade
byVasubandhu in thePañcaskandhaka, the “neutral” smell being indicatedwith thephrase
“[smells] other than that”.52 Sthiramati only explains the smell characterized as sama in his
commentary,qualifyingitasneitherbenefitingnorharmingthebasicelementsof thesenseof
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smell.53 In additionhe refers to another definition,whichdescribes smell as natural (sahaja),
like the smell of sandalwood (candana) or saffron (kuṅkuma), as arising froma combination
(sāṃyogika), like thesmellof incense(dhūpavarti),andasarisingfromchange(pāriṇāmika),
like thesmellof ripemangofruits (pakvāmraphala).54All six typesofsmellare listed in the
Abhidharmasamuccaya, and in its commentary the last three are illustratedwith the same
examplesofsandalwood,incense,andripefruits.55Thesamesixcategoriesarealsomentioned
inthePañcaskandhavivaraṇaandthePañcaskandhabhāṣya.56

In the case of taste,Sthiramati (in accordwithVasubandhu’s root text) follows the
classificationoftheAbhidharmakośabhāṣya,wheresixtypesarelisted:sweet(madhura),sour
(amla), salty (lavaṇa), pungent (kaṭuka), bitter (tikta), and astringent (kaṣāya).57Hedoesnot
mentionthattaste,accordingtotheAbhidharmasamuccaya,canalsobedividedintotheclasses
pleasant(manojña),unpleasant(amanojña),andneutralor,inanalogytothecategoriesofsmell,
into sahaja, sāṃyogika, andpāriṇāmika.58All thesekinds of taste arementioned also in the
Pañcaskandhavivaraṇa,whereas thePañcaskandhabhāṣya lists only thefirst six types.Both
textsprovideexamplesfortastesthataresweet,souretc.59

When analysing the nature of the tangible, Sth i ramati again is closer to the
Abhidharmakośabhāṣya than to the definitionof theAbhidharmasamuccaya, parts ofwhich
he even refutes explicitly. InAKBh 7,8f. eleven entities arementioned as being tangible: the
fourmahābhūtas, softness (ślakṣṇatva), hardness (karkaśatva), heaviness (gurutva), lightness
(laghutva), cold (śīta), hunger ( jighatsā), and thirst (pipāsā).The explanationgiven in the
Pañcaskandhaka ismoredifferentiatedbecause, in contrast to theAbhidharmakośabhāṣya,
rūpa isdividedintothematterofthefourmahābhūtasandthematterdependentonthem.As
thetangibleisexplainedinthecontextofdependentmatter,thementionofthefourmahābhūtas
as constituents of this categorywould contradict the classification (ofmahābhūta versus
dependentmatter)madeearlier.Therefore it is said inPSk3,5 thatonlyapartof the tangible
(spraṣṭavyaikadeśa)isexplainedinthiscontext.TheAbhidharmasamuccayadoesnotmention
themahābhūtasunderthetopicofthetangibleandexplainsthatthelatterconsistsofdependent
matter including in addition to the seven entities “softness” etc. fifteenother categories like
fainting (mūrchā), strength (bala), andweakness (daurbalya).60 Sthiramati explains that these
additionalcategoriesarenotlistedinthePañcaskandhakabecausetheyarealreadyincludedin
theremainingones,likeforexamplestrengthisincludedinhardnessandheavinessandfainting
in softness.61Neither thePañcaskandhavivaraṇa nor thePañcaskandhabhāṣyamention the
additional items listed in theAbhidharmasamuccaya.Notably, thePañcaskandhakavibhāṣā
and thePañcaskandhabhāṣya include a list showing the relations between the seven tangible
categories, softness etc., and the fourbasic elements.According to this list softness ismainly
a combinationofwater and fire, hardness of earth andwind, heaviness of earth andwater,
lightnessoffireandwind,andcoldofwaterandwind,62whilehungerismainlywindandthirst
is for themostpartfire.63Moreover,all threePañcaskandhakacommentariesprovide reasons
forthefactthathungerandthirst,characterizedasthecausesforthedesiretoeatortodrink,are
actuallymentalstatesandarenonethelessmentionedamongthe(material)objectsofthesenseof
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touch:Hungerandthirstappearintherūpasectionastheresultsoftheircauses“wind”and“fire”,
whichundisputedlybelongto therūpacategory.Sthiramati refers to this“figurative”usageof
thetermsas“applyingthedesignationoftheresult(i.e.hunger)tothecause(i.e.wind)”.64

The thirdand lastconstituentofmatterdependenton thebasicelements is,according to
thePañcaskandhaka,theavijñapti,whichisexplainedas“invisibleandpenetrablematterarisen
fromvijñaptiormeditativeabsorption”(vijñaptisamādhijaṃrūpam anidarśanam apratigham).65
Asimilarstatementappears in theAbhidharmakośabhāṣya, inwhichavjñapti isdescribedas
beneficial (kuśala) or unbeneficial (akuśala)matter, having arisen fromvijñapti or samādhi.66
Remarkably, the termavijñapti is not used in theAbhidharmasamuccaya. Instead, the
expressionsāmādānikaisappliedtothiskindofkarmicmatterinthecontextofthedefinition
offiveclassesofmatterbelongingtothedharmāyatana.67However,theAbhidharmasamuccaya
doesnotspecifyexactlywhatthematterbelongingtothesāmādānikacategoryis.

According toSthiramatiavijñapti that has arisen fromvijñapti belongs to [the sphere
of]sensualpleasure(kāmāpta)andcanbedividedintofourclasses:(1)therestraint(saṃvara)
of thecodeofprecepts (prātimokṣa), (2) the restraintof theBodhisattva, (3) thenon-restraint
(asaṃvara),which is characterized as engaging completely in practice harmingothers, and
(4) neither restraint nor non-restraint,which is described as partly engaging in beneficial and
harmful [activities] (ekadeś-enānugrahopaghātapravṛtti).68This classification ofavijñapti
seemstobeanextendedadaptationoftheanalysisofitasfoundintheAbhidharmakośabhāṣya.
Thereavijñapti is structured into the three classes saṃvara,asaṃvara, andnaiva saṃvaro 
nāsaṃvaraḥ.69The class of thebodhisattvasaṃvara is, asmight be expected,missing in the
Abhidharmakośabhāṣya.Itisnotableinthiscontextthatthesamestructureofthreeclassesis
presented in theAbhidharmasamuccaya, however, not explicitly describingavijñapti, but the
divisionsofkarma.70What is surprisinghere, is the fact that theAbhidharmasamuccayadoes
notmentiontherestraintoftheBodhisattvaeither.

Thefirstcategory,saṃvara,isdividedintothreesubclassesintheAbhidharmakośabhāṣya
andtheAbhidharmasamuccaya.71Thefirstoftheseisprātimokṣasaṃvara.Theothertwoclasses
are the restraint of contemplation (dhyānasaṃvara) and the restraint of theuncontaminated
(anāsravasaṃvara).These are the two categories that are describedbySthiramati as arising
frommeditative absorption (samādhija).Theavijñapti that arises frommeditative absorption
belongseithertothematerial[sphere](rūpāpta)oristheuncontaminated(anāsrava)avijñapti.72
If it belongs to the rūpadhātu then it originates fromcontaminatedmeditative absorption
(sāsravasamādhija) of the four contemplations (dhyāna), of [the stage] before attaining [the
firstdhyāna](anāgamya),andofthestatesbetweenthe[first two]dhyānas(dhyānāntara).The
avijñapti thatisuncontaminatedarisesfromuncontaminatedmeditativeabsorption(anāsrava-
samādhija).73

In theAbhidharmakośabhāṣya the analysis ofavijñapti is very comprehensive and the
discussionofopposingviewswithregardtothenatureofavijñaptiisrathercomplexanddifficult
tounderstand.74 In thiscontextoneofVasubandhu’smainconcernsseemstobe tooppose the
Vaibhāṣikatheorythatavijñaptiisanexistingentity(dravya)andisacomponentofthecategory
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rūpa.BoththeseassumptionswererejectedbytheSautrāntikas,whoseargumentsVasubandhu
employstosupporthisposition.Sthiramatirefersonlybrieflytothisdiscussion75andseemsto
accepttheviewthatavijñaptibelongstothecategoryofmatter.However,hedoesnotacceptthe
viewoftheVaibhāṣikasthatavijñapti,inthesamewayasvijñapti,existsasarealentity(dravya).
Atthesametimehepointsoutthatthisnon-existenceofavijñaptiasaseparateentitydoesnot
resultinthenon-existenceofthedifferentkindsofrestraintetc.76Theunderlyingexplanationfor
thisstatementisprobablytobefoundintheVaibhāṣikas’objectionstotheclaimthatavijñapti
cannotreallyexistandtheSautrāntikas’defenseoftheirviewofavijñaptinotbeingarealentity,
which are presented in detail byVasubandhu in theAbhidharmakośabhāṣya.77 Sthiramati’s
argumentation seems to rely at leastpartlyon the conceptof the “storemind” (ālayavijñāna)
andthusgoesbeyondVasubandhu’slineofreasoning.He,forinstance,explainstheconceptof
saṃvaratobeanintentiontorestrainoneselffromcommittingwrongdeedswhichisproduced
at theordination ceremony andwhich leaves a seed in theālayavijñāna and thusprovides
the source for future intentionsof the samekind.78The functionsofasaṃvara aswell as of
thedhyāna- andanāsravasaṃvara are, according toSthiramati, also to be explained as the
continuationofintentionstoengageincertainactivities,likedoingharmtootherbeingsonthe
onehandandtherestrainingfromcommittingmisdeedsontheother.79

Aquestion that seems to be controversial toSthiramati iswhether there are anyother
kinds ofmatter comparable toavijñapti.Themanner inwhichSthiramati discusses this
problemshowsthattheboundarybetweenmaterialandmentalfactorswasdisputedamongthe
authors ofAbhidharmic texts like thePañcaskandhakavibhāṣā, theAbhidharmasamuccaya,
and theAbhidharmakośabhāṣya. In theSaṅgītisūtra it is stated that there are threekindsof
rūpa: one that is visible (sanidarśana) and impenetrable (sapratigha), one that is invisible
and impenetrable, andone that is invisible andpenetrable.80The sūtra does not explain,
however,whatexactlyismeantbythesethreeclasses.Thepassageinquestionisquotedinthe
Abhidharmakośabhāṣya,81 andSthiramati seems to refer to it in thePañcaskandhakavibhāṣā
whenhe explains that allmatter is threefold.He identifies visible and impenetrablematter
with theobject of the senseof sight, invisible and impenetrablematterwith the five sense
faculties aswell as theobjects of theother four senses (apart from the senseof sight), and
finally the invisible andpenetrablematterwith thematter ofdharmāyatana.82According to
theAbhidharmasamuccaya, thematter ofdharmāyatana includes five entities: compressed
(ābhisaṃkṣepika)matter,matterofspace(ābhyavakāśika),matterofcommitment(sāmādānika),
imagined (parikalpita)matter, andmatter producedby thosewith [meditative] power
(vaibhūtvika).83The commentary explainsmatter that isābhisaṃkṣepika as thematter of
atoms(paramāṇu),whereasābhyavakāśikaisdefinedasreferringtothematterofatomsbeing
separated fromother obstructing tangible [matter] (tadanyaprativārakaspraṣṭavyara-hita).84
Thetermsāmādānikaisexplainedasanalternativeexpressionforthematterofavijñapti,and
parikalpitaisdefinedasindicatingmatterofmeditativeimages(pratibimba),asforinstancethe
imageofaskeleton(asthisaṃkalika).85Vaibhūtvikaisexplainedasreferringtoobjectsofthose
whoareabsorbed in the[eight] liberations (vimokṣadhyāyigocara).86Sthiramati rejects fourof
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thesecategoriesasbelongingtorūpaandexplainswhyheacceptsonlytheavijñaptiasinvisible
andpenetrablematter.Accordingtohisargument,thefirsttwocategories,theābhisaṃkṣepika
andtheābhyavakāśika,refertomatterofatomsandthusbelongtothecategoryofcolour(which
is part of thevisiblematter).87Theobjects of the last two categories, theparikalpita and the
vaibhūtvika, are nothingother thanmental images and are therefore to be regarded as being
part of themind.88Thus, in the caseof invisible andpenetrablematterSthiramati explicitly
rejectstheteachingoffivedifferententitiesgivenintheAbhidharmasamuccayaandfollowsthe
traditionofjustoneentityfallingunderthiscategoryofmatter.Thistraditionisalsoevidentin
theAbhidharmakośabhāṣyawhereitseemstobepresentedasthepositionoftheVaibhāṣikas,
whostatethatthereisnootherinvisibleandpenetrablerūpathanavijñapti.89Itisnotablethat
VasubandhumentionsinthiscontexttheviewofsomeYogācāraswhoclaimthatanimagethat
isperceived incontemplation ismatter that is invisibleandpenetrable.90However, thefivefold
divisionof invisible andpenetrable rūpa as explained in theAbhidharmasamuccaya and the
PañcaskandhakavibhāṣāisnotmentionedintheAbhidharmakośabhāṣya.

Finally, it shouldbenoted that the explanations regardingavijñapti provided in the
Pañcaskandhavivaraṇa and thePañcaskandhabhāṣya resembleSthiramati’s presentation
closely, although theVivaraṇa ismuch shorter anddoes not explain the saṃvara concept in
detail.Bothcommentariesdonotmentionthefivefoldclassificationofinvisibleandpenetrable
matteranddonot refer to theAbhidharmakośabhāṣya’sdiscussionof theexistential statusof
avijñapti.ThePañcaskandhabhāṣyaonlyincludessomeremarksontheavijñapti’sdependence
on the four basic elements.91This topic is dealtwith in theAbhidharmakośabhāṣya in some
detail and is indicatedbySthiramati in one sentence, inwhichhe says thatavijñapti is
“dependentmatter since it arisesbasedon thebasic elements andcomplieswith them”.92The
Pañcaskandhabhāṣya,moreover, lists (as theonlyPañcaskandhaka commentary) reasons for
givingupthevariouskindsofsaṃvaraaswellastheasaṃvara:93

1.Fourreasonsforgivinguptheprātimokṣasaṃvara:givingupthediscipline,death,
occurrenceofthemaleorfemaleorgan,takingupfalseviews(plusafifthreasonfor
giving
uptemporarydiscipline:theendofonedayandonenight)
2.Tworeasonsforgivingupthebodhisattvasaṃvara:givinguptherestraint,takingup
false
views
3.Fourreasonsforgivinguptheasaṃvara:takinguparestraint,attaininganinsightinto
true
realityorseeingthetruth,death,occurrenceofthemaleorfemaleorgan
4.Onereasonforgivingup“neitherrestraintnornon-restraint”:givingupanundertaking
5.Onereasonforgivinguptherestraintofmeditativeabsorptionandthe
anāsravasaṃvara:
emergingfrommeditativeabsorption
This list seems tobe related toaparallel explanation in theAbhidharmakośabhāṣya, in
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whichthecausesforlosingthedifferentkindsof(non-)restraint(exceptfortherestraintofthe
Bodhisattva)arediscussed indetail.94The four reasons forgivingup theprātimokṣa restraint
aremoreor less identical inbothtexts,however, theAbhidharmakośabhāṣya lists“cuttingoff
therootsofthebeneficial”(kuśalamūlasamuccheda)insteadofthetakingupofwrongviews.In
connectionwithlosingtheasaṃvaratheAbhidharmakośabhāṣyamentionsonlythreereasons,
omittingtheinsightintotruereality,andwithregardto“neitherrestraintnornon-restraint”six
causesarediscussedinsteadofone,theotherfiveincludingcuttingofftheforceoffaith,cutting
offanaction,cuttingoffanobject,death,andcuttingofftherootsofthebeneficial.Asforthe
lastcategory,theAbhidharmakośabhāṣyaadditionallymentionsinthecontextofgivingupthe
restraintofcontemplationthepossibilityofarisinginadifferentlevel.

Notes

1.Partsofthispaperhavebeenpreviouslypublishedinthe Nagoya Studies in Indian Culture and 
Buddhism:Saṃbhāṣā 27, 2008, pp. 149-171.They are presentedhere in a revised and extended form.
Iwould like to thank Jens-UweHartmann andRalfKramer for offeringveryhelpful comments and
correctionstopreviousdraftsofthispaper.

2.PSkV 3b3f.The authorof thePañcaskandhabhāṣya also refers to this topic andnotes that the
relationbetweenrūpaskandhaandrūpaiscomparabletothatbetweenheapsofbarleyorriceandbarley
andricethemselves(seePSkBh34a5).

3.ThesamedefinitionofrūpaisfoundintheAbhidharmasamuccaya(bhāṣya)(AS*3,12f.andASBh
3,3f.). In contrast, theAbhidharmakośabhāṣya describes rūpa as consistingof the five sense faculties
(indriya),theirfiveobjects(artha)andtheavijñapti(AKBh5,20-22).Thefourmahābhūtasaredealtwith
inapassagethatfollowstherūpaskandhasection(AKBh8,10ff.).

4.PSkV3b5-4a1.
5.Onthedestructions,seeGethin1997,196f.
6.PSkViv4a7f.
7.PSkBh34b3-5.
8.PSkV 4a4f. andPSkViv 4b6f.See alsoAS* 13,6.OnSthiramati’s understandingofākāśa, see

Kramer2012,127f.
9.PSkBh35a1f.
10.PSkV4b2f.ThesamelistappearsinASBh3,4.
11.PSkV4b4.SeealsoASBh3,5f.
12.PSkV4b4.SeealsoASBh3,7.
13.PSkV4b4f.SeealsoASBh3,8f.
14.PSkV4b5.SeealsoASBh3,6.
15.PSkV4b5f.SeealsoASBh3,9f.
16.PS kV 5a3 -5. Though t he t e rm inology found i n t he Tibe t an t r a nsla t ion of t he

Abhidharmasamuccaya is identical to theTibetan renderingof thePSkV (seeAST 46a4f.,PSkT 11b6f.,
andPSkVT198b1-3:sra ba nyid, gsher ba nyid, tsha ba nyid, yang zhing g.yo ba nyid),thetermsgivenby
Pradhan inhis reconstructionof theSanskrit textdiffer fromthose in thePSkV:kaṭhinatā, niṣyandatā, 
uṣṇatā, kampanatā(seeAS*3,14-16).TherespectivetermsfoundinASBh8,18arekhara, sneha, uṣṇatā, 
īraṇā.

17.PSkV5b1f.
18.PSkV5b1-5,PSkViv5a1-3,andPSkBh36b1-5.
19.WhilethisiswhattheSanskrittextseemstomean(PSkV5b3:-patradalapākoṣṇatā-),thetext

preserved in theTibetan translation isas follows:padma’i ’dab ma rgyas pa (translated inenGle2009,
252,as“thedevelopmentofalotusblossom”,andexplainedonp.462,n.58,as“thefactthataplantcan
developinwater”).SeealsoPSkBh36b3,wheretheargumentisdefinitelyaimingattherottingofleaves
andwarmwater.

20.InconnectionwiththepresenceoftheearthelementinaburningfirethePañcaskandhabhāṣya
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alsomentionstheabilityofflamestosupportleavesetc.(PSkBh36b4f.).
21.PSkBh36b3.
22.PSkBh 36a6 -36b1. For the edit ion and t ranslat ion of the pa ra l lel passage in the

Garbhāvakrāntisūtra, seeKritzer (forthcoming).TheTibetan text found in the extant versions of the
Garbhāvakrāntisūtra is not identical to thePañcaskandhabhāṣya’s reading and it is difficult to say if
theauthorofthePañcaskandhabhāṣyahaschangedandabbreviatedthetextorifhewasquotingfroma
differentversionofthesūtra.

23.According to thePañcaskandhaka thematterdependenton thebasicelementsconsistsof the
five sense faculties, theirfiveobjects, and theavijñapti (PSk 2,3-5).The explanationofAS*3, 16-18 is
verysimilar,thoughthelastcategory,theavijñapti,isextendedto“matterincludedinthedharmāyatana”.
Theanswertothequestion,whatthefiveindriyasare,giveninthePañcaskandhakais:“pellucidmatter
havingcolourasitsobject”,“…havingsoundasitsobject”,etc.(PSk2,6-10).ThedefinitionfoundinAS*
3,18f.differssomewhat.Thereitissaidthatthefacultyofseeingispellucidmatterdependentonthefour
mahābhūtas,which is thebasis for visual perception (cakṣurvijñāna). See alsoAKBh 5,25ff.,where a
similarexplanationisgiven.

24.PSkV6a5f.
25.PSkV 6a6-b5.For further remarkson this passage inSthiramati’s commentary andon the

correspondingsectioninthePañcaskandhabhāṣya,seeSchmithauSen(forthcoming),§52.
26.PSkV7a6.
27.AS*3,23-26 andAKBh 6,8 and6,16f.TheAbhidharmasamuccaya does notmention the

expressions“colour”and“shape”explicitlyinthiscontext,butgivesalistofdifferentcoloursandshapes.
28.Thefourcoloursareblue(nīla),yellow(pīta),red(lohita),white(avadāta)andtheeightshapes

include long (dīrgha), short (hrasva), square (vṛtta), round (parimaṇḍala),high (unnata), low (avanata),
even(sāta),uneven(visāta).SeePSkV7b1f.and5,AS*3,24f.,andAKBh6,11.

29.SeeAS*3,25f.(andAST46b2)andalsoASBh3,14f.TheAbhidharmasamuccayastatesthatall
thedifferentcategoriesofvisiblemattercanbeofthreekinds:beautiful(kha dog bzang po),notbeautiful
(kha dog ngan pa),orneitherofthesetwo(seeAS*4,1andAST46b3f.).

30.PSkV7b2f.
31.PSkViv6a1andPSkBh38b6-39a1.
32.PSkV8a6f.SeealsoPSkBh39a4-6forexamplesofvijñapti“makingknown”apureorahateful

mind.
33.Seee.g.AKBh195,7ff.
34.AKBh 192,20ff. and196,1f.For amoredetaileddescriptionof thediscussionof saṃsthāna

existingeitherasarealentityorasameredesignation(prajñaptisat),seeKarunadaSa1967,50-52.
35.AKBh6,16f.Anotherexampleforrūpaconsistingofmereshapewithoutcolourexistsinobjects

seenatadistance(seeAKBh195,12f.).
36.AKBh195,16f.
37.PSkV 8a*4-7. (The scribehas erroneously omitted a part of the text,whichwas subsequently

addedonanadditionalfolio.Asbothfoliosaremarkedasfolio8inthemanuscript,forthesakeofclarity
Iamreferringtotheadditionalfolioas8*.)

38.PSkV8b4-6.
39.PSkV9a6f.
40.PSkV9b4,AKBh6,22,AS*4,3,andASBh3,19f.
41.PSkV 9b5f.,AKBh 6,23f., andASBh 3,19.ASBh 3,20has onlyvṛkṣa as the sound that is not

appropriated.
42.AS*4,3andPSk2,13f.
43.ASBh3,20andPSkV9b6.SeealsoPSkViv6a7andPSkBh39b3.
44.AKBh6,24-7,1.
45.See,e.g.,SchmithauSen1987,262,n.101.Vasubandhudoesnotexplicitlymentiontheexample

ofthesoundofahandandadruminthePañcaskandhaka,butheclearlyacceptsthepositionofasound
beingupāttaandanupāttasimultaneously(seePSk2,13f.).

46.AKBh6,24.
47.AKBh6,22f.
48.AS*4,3f. andASBh 3,20-22.The siddhopanīta and theparikalpita sounds are explained in

ASBh3,21assoundscommunicatedbytheĀryas(āryair deśitaḥ)ontheonehandorbythenon-Buddhists
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(tīrthyair deśitaḥ)ontheother.Thereconstructionofthesetwoandthefollowingtwocategoriesoffered
byPradhan (seeAS*4,4:siddhopanīto vā parikalpito vā āryair deśito vā tīrthyair deśito vā) seems to
bewrongwhen compared to the commentary found in theAbhidharmasamuccayabhāṣya and to the
Tibetan translationof theAbhidharmasamuccaya (AST 46b5f.):grub pasbstan pa dang/ kun brtags pa 
dang/ ’phags pas tha snyad btags pa dang/ ’phags pa ma yin pas tha snyad btags pa’o.Thephrasesāryair 
deśitaḥ and tīrthyairdeśitaḥdonotdescribeadditionalcategories,butaretherespectivedefinitionsofthe
siddhopanīta and theparikalpita sounds.Thecorrect expression for the last twocategoriesof sound is
foundinASBh3,21:āryānāryavyāvahārikau.

49.AS*4,2.
50.PSkBh39b1-3andPSkViv6a7-6b2.
51.AKBh7,5f.
52.PSk3,1f.
53.PSkV 9b6.Myunderstandingof thephrase indriyamahābhūtānām as “basic elements of the

sense [of smell]” followsenGle 2009, 259.Notably, thePañcaskandhabhāṣya (PSkBh 39b6) explains
smell“other than that”(de las gzhan pa)as“neitherbenefitingnorharming thefivesensefacultiesand
thefourbasicelements”(dbang po lnga dang ’byung ba chen po bzhi la phan par yang mi byed gnod par 
yang mi byed pa ste).

54.PSkV10a1f.
55.AS*4,5f.andASBh3,24f.
56.PSkViv6b3f.andPSkBh39b5-40a1.
57.AKBh7,4.
58.AS*4,7-9.
59.PSkViv6b4-6andPSkBh40a2-4.
60.AST47a1-3(seealsothereconstructioninAS*4,10-12,whereinadditionuṣṇatvaismentioned).
61.PSkV11b2f.
62.ThePañcaskandhakavibhāṣāmentionsonlywaterasthemainconstituentofcold(PSkV11b4f.).

However, thePañcaskandhabhāṣya (PSkBh 41a4) and a numberof other textswhich include a parallel
listing(e.g.PSkPra242b1andAKBhṬT tho48b4)havechudangrlung (“waterandwind”)as themain
basicelementsofcold.AsimilarstatementisalsotobefoundinASBh3,27.

63.PSkV11b4f.andPSkBh41a3f.
64.PSkV11a6f.SeealsoPSkViv7a1f.andPSkBh40b4-7.
65.PSk3,8f.
66.AKBh8,9.Sthiramatialsoclassifiesavijñaptiasbeingkuśalaorakuśala(PSkV12a1).However,

the two terms aremissing in theTibetan translationof thePañcaskandhakavibhāṣā (PSkVT 203a7). In
contrasttoavijñapti,whichcanneverbeneutral(avyākṛta)(seeAKBh200,25),vijñaptimightbekuśala,
akuśala, oravyākṛta (seeAKBh 201,2andPSkV 12a2).The reason for this classificationofavjñapti as
eithermorally goodor badmight be explainedby the fact thatavijñaptiwas introduced to justify the
karmicresultsofactionsthatcannotbeperceiveddirectlyinoppositiontothevisibleactionsofbodyand
speech (i.e.kāya- andvāgvijñapti).Therefore anavijñapti not havingkarmic consequenceswouldbe
ineffectiveandpurposeless.

67.SeeAS*4,13andalsoASBh4,4,wherethecategorysāmādānikaisdefinedasavijñapti.
68.PSkV12a2-6.SeealsoAS*58,8f.andASBh69,7f.“Neitherrestraintnornon-restraint”refersto

goodorbadactivitiesof thosewhoarenotcommitted toacontinuousbeneficialorunbeneficialwayof
livinglikemonksetc.ontheonehandandthosewhokillanimalsaspartoftheirprofession(e.g.hunters)
ontheother.SeeSanderSon1994,39f.

69.AKBh205,12f.
70.SeeAS*57,3.
71.AKBh205,15andAS*57,4f.
72.PSkV12a6f.
73.PSkV12b1f.InAKBh201,8-11Vasubandhudefendstheviewthatavijñapticanonlybeproduced

inkāma-andrūpadhātu,notinārūpyadhātu.Thearisingofavijñaptiisimpossibleinthespherewithout
matter, asavijñapti is dependent on themahābhūtas,which, of course, donot exist there.Vasubandhu
rejects theopponent’s assumption that it shouldbepossible to produceavijñapti inārūpyadhātu
just as uncontaminatedavijñapti is producedby someone existing in the rūpadhātu. In contrast to
uncontaminatedavijñapti,whichdoesnot fall under thedivisionof the threedhātus, anavijñapti
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belongingtoārūpyadhātucouldnotbeproduceddependentonelementswhichbelongtoanothersphere.
74.SeeAKBh9,18-10,5and196,4ff.
75.SeePSkV13a5-14a2.
76.PSkV13b1.
77.AKBh196,8ff.and197,3ff.
78.PSkV13b2-4.
79.PSkV13b4-14a2.
80.SeeSaṅSūIII.23.
81.AKBh196,8f.
82.PSkV12b3-5.
83.AS*4,12-14,ASBh4,3-5,andPSkV12b5.
84.See alsoenGle 2009, 264,who translates the explanationofābhyavakāśika as “they are

intangible in thesense that theydonotobstructanything”. It isdifficult todiscern thesubtledifference
betweentheatomicmatterofthecategoryābhisaṃkṣepikaandthatofābhyavakāśika.Thefirstkindof
matterpossiblyreferstotheordinaryatomsthatconstitutethematerialobjects,whereasthesecondrelates
tothe(darkor light)matterofholes, liketheopeningofadooror themouth.SeeAKBh18,9-17,where
ākāśadhātuisdefinedasthematerialspaceoftheopeningofdoorsetc.

85.PSkV13a2.
86.ASBh4,3-5andPSkV12b6-13a2.Ontheeightvimokṣas,seeKramer2005,146f.
87.PSkV12b6-13a2.
88.PSkV13a2-4.
89.SeeAKBh196,12.
90.AKBh197,4-6.
91.PSkBh42b2-4and43b1f.
92.AKBh199,16ff.andPSkV12b2.
93.PSkBh42b4-7.
94.AKBh222,17-225,18.
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